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Advertiſement | 


T0 THE 


His ſerder to inform FIR That 


| it is above ſeven Years fince 
this Epiſtle was Printed in Latin: The 


RK E A D E R 


Perſon to whom it was writ, the Heer 


Paets, is a Man of no mean Account, 
both i in the Learned and Politick World: 
the Conference J had with him, was 


lately after his Return from Spain, where 


he had been Ambaſſador from the Uni- 
ted Netherlands; I diſcourſed with him, 


on the ſame Subject, laſt Year at London, 


where he was one of the Commiſſioners 


for the Dutch 5 Yougg Company, but 


2 could 


— 


= Advertiſement to the Reader. 
could not find him propoſe any thing 
new, nor what I could conceive, had 


any welglit towards a Reply: What 
his Reaſons were, not to proſecute this 


Matter further, 1 ſhall not determine; 


But thus farſh he) readily yielded, That 
be had been mi iſtaben in his Notion of the 


Quakers, for he found they could make a 


Reg onable Plea dar 0 the Foundation of their 
Nellgion. 4 Up my reading it over 
, T foun An itelnation in my 
ſelf, and was perſwaded by ſome 
Friends, t to publiſn it in a Language 
mae obvious to all my Country-Men. 
It is a Queſtion now frequently toſſed, 
hat is the Ground and Foundation of 
Faith? And, -when the Matter is fifted 
tg. the bottom, it reſolves in Tradition 
or Revelation; ; for thoſe who lay claim 
to the Scripture, and would make it 
the Foundation of their Faith, do re- 
ſolve it but in a Tradition, when the 
Motives of Credibility are enquired in- 
taz fince the Subjective Revelation, which 
Frey yield, games batt in the af por 
anc 
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Advertiſement to the Reader. 
and is by themſelves termed, Medium in- 
cognitum aſſentiendi. And ſuch a Revelation 
thoſe of Rome will not refuſe, to influ- 
ence them to Aﬀent to the Determination 
of the Church: So thoſe Proteſtants, who 
ſay, The Subjective Operation of the Spirit 
influences them (though they know not how) 
to believe. the; Scripture preſented and con- 
eyed to them by Tradition, as the Dictates 
of GOD's "Spirit and fo underſtand them 
as their Preachers interpret them; differ 
not much, or at leaſt have not Reaſon | 
to differ from the Church of Rome, 
who ſay, The Spirit influences them to 
believe the Scriptures, as prope ed by the 
Church, and according as her Dofors and 
| Councils interpret them ; $ and neither has 
any better Foundation than Tradition: 
And to ſpeak the Truth plainly, the 
Faith of both reſolves in the Venera- 
tion they have for their Doctors. But 
whereas the one affirms, They do it 
by an intire Submiſſion, they think it 
decent to ſay, They judge them In are. Y 
and certainly, it 1s . Reg on 
| th at 


Advertiſement to the Reader. 
that ſuch as affirm the firſt, believe the 
laſt : The other, becauſe they pretend 
they believe the Church but conditional ly, 
have denied to her Infallibility; though 
generally they be as credulous as the 
other: And I find the Doctors of their 
Church as angr y to. be contradited 
as the other; that is an Ingredient 
goes to the Compoſition of all Clergy- 


Men, fince it became a Trade, and | 


went to make a part of the outward 
Policy of the World; from whence 
has flowed that Monſter PERSECU- 
TION. In ſhort, the matter is eaſily 
driven into this narrow compaſs, We 
believe, either becauſe of an Outward 
or Hard Teſtimony ; that is, becauſe it 
is outwardly delivered to us, or in- 
wardly P 4 0 to us. For my part, 
J think the Papiſts do wiſely in plead- 
ing for Infallibility, for certainly the 


True Church never was nor can be 


Without it: And the Proteſtants do 
honeſtly in not claiming it, becauſe 
they are ſenfible they want it. 1 


ſhould | 


Advertiſement to the Reader. 


ſhould therefore deſire the one to 
prove that they are Infallible; and 
adviſe the other to believe they may, 
and ſeek after it: But I am ſure, 

neither the one is, nor the other can- 
not, without Iminediate Divine Revela- 
tion. Therefore, as to deny Revela- 
tion, is a bad way to prove Infalli- 
bility; : ſo to deny Infallibility, is a 
bad way to make a Reformation ; 
fince they who do Reform, had need. 


to be certain they are doing ſo. The 


Aſſerting of Infallibility in the Church 


of chi, is not the Error of the 


Church of Rome; but the Pretend ing 
to it, when they have it not, and 
placing it where they ſhould not: 
But ſince thoſe who oppoſe Immediate 
Revelation, do it on the account that 
they reckon it either Impoſſible or Un- 
neceſſary, I hope there will be as much 
found in this Epiſtle, as will evince the 
contrary. I have now exceeded the 
limits of an Advertiſement, but (be- 
ing known not to be a Man of Form) 
3 hope 


* poerts enen to the Reader, 


I hope my Reader will Excuſe me; 


to whom I wiſh true certainty of 
Faith, and {ſo bid him TROY 


Farewel. 


R. B ARC LAY, 
The 95 of Ofober, | 686. 


F The 8 


(1) 


The Poſſibility and. Neceſſity of the Inward 
| Immediate Revelation of the Spirit of 
GOD; towards the Foundation and 

Ground of True Faith, &&. a 


L BEIT I judge I did fully anſwer to all 
thy Arguments in that Conference we 
had concerning the Neceſſity and Paſſi- 
| bility of Inward Immediate Revelation, and of 

the Certainty of true Faith from thence proceed- 
ing: Neyertheleſs, becauſe after we had made an 

end, and were parting, thou would'ſt needs re- 
mit to my further Conſideration the ſtrength of 
thy Argument, as that in which thou arte 
the rey hinge of the Queſtion to lye : That 
might ſatisfie thy deſire, and that the Truth, 
might more appear, I did further conſider of 
it; But the more I weighed it, I found it the 
weaker : And therefore that thou thy ſelf may'ſt 
make the truer Judgment of it, I thought meet 
to ſend thee my further Conſiderations thereon, 
 (whichT had done ere now, had not I both at 
London and elſewhere been diverted by other ne- 
ceſſary occaſions) Wherein, I doubt not, but 
thou wilt perceive a full and diſtinct anſwer tq 

thy Argument. But if thou canſt not as yet yield 

to the Truth, or think ſt my anſwer in any part 
to be defective, ſo that hrs yet remains wi 
| . i t ee 


| My Friend; 


. 


(2) 


thee any matter of doubt or ſcruple, J do ear- 
neſtly deſire thee, that as I, for thy ſake, and out 


of love to the Truth, have not been wanting to 


examine thy Argument, and to tranſmit to thee 
my Conſiderations thereon; So thou may'ſt give 
thy ſelf the trouble to write and ſend me what 
thou haſt further to ſay, which my Friend V. 


N. who delivers thee this, will at what time 
thou ſhalt appoint receive from thee, and tranſ- 


mit to me thy Letter, that at laſt the Truth 
may appear where it is. 5 
And that the whole matter may the more 


clearly be underſtood, it will be fit in the firſt 


place, to propoſe thy Argument, whereby thou 
oppoſeſt the Immediate Revelation of GOD in 
the Saints ; thence concluding thou haſt fully 


overturned the Foundation of the People called 


Quakers, Which Argument of thine is, 
That ſince (as thou juageſt ) the Being and Sub- 


ſtance of the Chriſtian Religion conſiſteth in the 


Knowledge of, and Faith concerning the Birth, 
Life, Death, Reſurrection and Aſcenfion of Chriſt 
Jeſus; thou conſidereſt the ſubſtance of the Chriſti- 
an Religion as a contingent Truth; which contin= 
gent Truth is matter of falt: whence thou rea- 
ſoneſt, That matter of fact cannot be known but by 
the relation of another, or by the perception of the 


outward Senſes : Becauſe there are naturally ix our 


Souls no Ideas of contingent Truths, ſuch as are 


concerning neceſſary Truths: to wit, That GOD 
is, and that the whole is greater than the part; 
And ſince it may without abſurdity be ſaid, that 

_ 1 


(3) 
GOD cannot make a contingent Truth to become a 
neceſſary Truth; neither can GOD reveal contin- 
gent Truths or matters of Fact, but as contingent 
Truths are revealed; But matters of Fact are not 
revealed but by the outward Senſes : From whence 
thou concludeſt, That Men are not even obliged 
to believe GOD producing any Revelation in the 
Soul concerning matter of Fatt, whether of a thing 
done or to be done, unleſs there be added ſome Mi- 
racles obvious td the outward Senſes, by which the 
Soul may be aſcertained that that Revelation co- 
meth from God: And this thou endeavoureſt alſo 
to prove from the Scripture, Rom. 10. where 


the Apoſtle faith, Faith cometh by hearing: And ® 


- becauſe the Apoſtle ſpeaketh afterwards of thoſe 
who were ſent in the plural number: Thence 
thou concludeſt, That to be ſpoken of outward - 
Preaching by the Miniſtry of Men: And ſince 
the Apoſtle uſes a Queſtion, ſaying, How ſhall they 
believe unleſs they hear? Thou gathereſt from 
the Induction and Connexion of the Text, that 
the Apoſtle treats only of oatward hearing ; 
| thence concluding, that without outward hearing, 
Faith cannot be produced : And therefore, that 
there can be no Immediate Revelation by the ſim- 


5 ple Operation of the Spirit in the Mind, unleſs 


there be ſomewhat propoſed to the Outward 
Senſes. 3 | 

Before I proceed to a direct Anſwer to this 
Argument, ſome things are neceſſary to be pre- 
miſed; „ 
Firſt then, That is falſly ſuppoſed, that the 
CR Aa as B 2 Effence 
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Eſſence of the Chriſtian Religion conſiſts in the 
Hiſtorical Faith and Knowledge of the Birth, 
Death, Life, Reſurrection and Hense of Chriſt. 
That Faith and Hiſtorical Knowledge is indeed 
2 part of the Chriſtian Religion; But not ſuch 
an Eſſential Part, as that without which the 
Chriſtian Religion cannot conſiſt ; But an Inte- 
gral Part, which goes to the compleating of the 
Chriſtian Religion, as the Hands or Feet of a 
Man are Integral Parts of a Man, without 
Which nevertheleſs a Man may exiſt, but not 
an intire and compleat Man. e 
Secondly, If by Immediate Revelation, be un- 
derſtood ſuch a Revelation of GOD as begets 
in our Souls an hiſtorical Faith and Knowledge 
of the Birth of Chriſt in the Flzſh, without the 
means of the holy Scripture, we do not contend 
for ſuch a Revelation as commonly given or to 
be expected by us or any other Chriſtians; For 
albeit many other Evangelical Truths be mani- 
feſted to us by the immediate Manifeſtation of 
God, not uſing the Scripture as the means: 
yet the Hiſtorical Knowledge of Chriſt is not 
commonly manifeſted to us, nor to any others, 
but by the Holy Scripture as the means, and 
that by way of a Material Object, even as when 
we ſee the Perſon of Peter or Paul to our viſive 
Faculty immediately, yet not without the me- 
dium of that Perſon concurring as a material Ob. 
ject to produce that ſight, while the Light of 
the Sun concurs as the formal Object of that vi- 
lion or ſight : So that when we Lavingly and 


$ 


or meditating therein. 


(5 


Spiritually know the Hiſtory of the Birth of 
Chriſt in the Fleſh, the [ward Revelation: or 
Illumination of GOD, which is like the Sun's 


Light, proceeding from the Divine Sun, doth 
ſhine into the Eye of the Mind, and by Its 
Influence moves the Mind to aſſent ynto the 


Hiſtorical Truth of CHRIS T's Birth, Life, 


Cc. in the Reading or Hearing the Seripture, 


" Thirdly, Nevertheleſs we do firmly aſſert, 
that GOD can moſt eaſily, clearly and certain- 
ly manifeſt to our Minds the Hiſtorical Truths 


of CHRIS T's Birth, &c. when it fo pleaſetn 


Him, even without the Scripture, or any other 


outward mean. And becauſe this Argument 


ſeems to be formed agaitift the poſfibility of 
ſuch a Revelation, therefore I ſhall proceed to 
diſcuſs it. But firſt, thou mayꝭſt mind that the 


Prophets who foretold CHRIS T's coming in the 


Fleſb, and being to be born of a Virgin, and af- 
terwaras to ſuffer Death, did know theſe Truths 


of Fact, by the Inward Inſpiration of GOD, 
without Ontward Means, for which, ſee 1 Pet. 


1. 10, 11. Now that which hath been, may be. 
Foarthly, This Argument doth at moſt con- 
clude, that we cannot know Maturally any truth 
of Fact, but by the relation of another with- 
out us, or by the perception of the outward 
Senſes; Becauſe there are naturally in our Minds 
no Ideas concerning contingent Truths (and e- 
very Truth of Fact is a contingent Truth) as 
there are of neceſſary Truths. This then = 
JJ ũ ß dw Fa near 5 


3 CC) 


veth that we cannot zaturally know any con- 
tingent Truth but by the relation of another, 
or perception of the outward Senſes : But that 


hindreth not, but we may know a contingent 


Truth by a ſapernatural Knowledge, GOD ſup- 
plying the place of an outward Relator, who 
is ſo true, that he may and ought to be belie- 
ved, ſith GOD is the Fountain of Truth. 
Fifth, When GOD doth make known un- 
to Men any matter of Fact by Divine immedi- 
ate Revelation or Inſpiration, GOD ſpeaking 
as to the Ear of the Heart of the inward Man, 
or as by his Finger writing it therein. Two 
things are to be conſidered in ſuch an Immediate 
Revelation. SE ka e 
1. ToMateriale, The matter of Fact, or thing 
revealed, which is contingent. 97 | 
2. Td Formale; The Form or Mode, how 
the Revelation is made, which Form is an in- 
ward, Divine and ſupernatural Revelation, 
which is the Voice or Speech of God, inwardly _ 
ſpeaking to the Ear of the inward Man, or 
Mind of Man, or a Divine Writing, ſuperna- 
turally imprinted therein. Now as to the a- 
Zerial Part, or the:thing and matter revealed ; 
This is indeed a comingent Truth, and of it 
ſelf is not manifeſt to the Mind, but becauſe of 
the Form, that is, becauſe of the Divine Mode 
and ſupernatural inward Operation, the matter 
is known to be true: For that Divine and Su- 
pernatural Inward Operation, which the Mind 
doth feel and perceive in it ſelf, is the Youre 1 
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47) 
GOD ſpeaking unto Man, which by its Nature 
and ſpecifick Property, is as clearly diſtinguiſhed 
and underſtood to be the Voice of GOD, as 


the Voice of Peter or James is known to be the 


Voice of ſuch Men: for every Being, as a Being, 
is knowable, and that by its own ſpecifick Na- 
ture or Property proceeding from its Nature, 
and hath its proper Idea by which it's diſtin- 


guiſhable from every other thing, if ſo be its 


Idea be ſtirred up in us, and clearly propoſed to 
US | p ; ; n | 


Sith, Now as ſome Beings are Natural, 


ſome Supernatural; fo ſome Ideas are Natural, 


ſome Supernatural: And as when any natural 


Idea is excited in us, we clearly know it. So al- 


ſo when a ſupernatural Idea is raiſed, we clearly 


know that whereof it is the Idea: but the Voice 
of GOD ſpeaking to the Mind of Man, is a 
{ſupernatural Being, and ſtirreth up in us a ſu- 


pernatural Idea, by which we clearly know 
that inward Voice to be the Voice of GOD, 


and not the Voice or Operation of another, or 
of any evil Spirit, or Angel, becauſe none of 


theſe has a ſupernatural Idea, as the Voice of 


GOD, and his Divine Operation hath ; for it is 
full of Vigour, Virtue, and Divine Glory, as 


faith the P/almiſt, who had often experience of 


it, and we alſo in our meaſures are Witneſſes 
thereof, for the Voice of GOD is known to be 
his by its Divine Virtue. | 

Seventhly, The Senſes are either Outward or 
Inward, and the Inward Senſes are either Nata- 


ral 


; 1 1 1 T7 744 fo 11 K Fax, N . W787 43g 4 5 5 
al or Supernitural: We have an Example of 


the Inward Natural Senſe, in being Angred or 
Pacified, in Love and Hatred, or when we 
perceive and diſcern any Natural Truth, (fuch 


as the Natural Maxims, to wit, That the whole 


is greater than the part: or when we deduce 
any Concluſion by the ſtrength of Natural Rea- 
Jon, that Perception alſo in a larger Senſe may 
be called an inward Senſe. | | But an Exal ple of 
an inward ſupernatural Senſe is, when the Heart 
or Soul of a pious Man feels in it ſelf Divine Mo- 


tions, Influences, and Operations, which ſome- 


times are as the Voice or Speech of GOD; 
ſometimes as a moſt pleaſant and glorious 11- 
luſtration or viſible Obje& to the inward Eye; 
ſometimes as a moſt ſweet Savour or Taſte; 
ſometimes as a Heavenly and Divine Warmneſs, 
or (fo to ſpeak) melting of the Soul in the Love 


of GOD. Moreover this Divine and ſuperna- 


tural Operation in the Mind of a Man, is a true 
and moſt glorious Miracle, which when it is 
perceived by the Inward and ſupernatural Senſe; 


7 : 


_ Evidently and clearly perſwade the Underſtan- 
ding to aſſent to the thing revealed; that there 
is no need of an outward Miracle; for this Aſ- 
ſent is not becauſe of the thing it ſelf, but be- 


© 


| tauſe of the Revelation propoſing it, which is. 


the Voice of GOD: For when the Voice of 

GOD is heard in the Soul, the Soul Yloth as cer- 
tainly conclude the truth of that Voice, as the 
truth of GOD's Being, from whom it 3 
Theſe 


3 5 
Theſe things being thus premiſed, I now 
proceed to a direct Anſwer: For What is ſaid; 
that GOD cannot make a contingent Truth to 
become a neceſſary Truth, I agree : But when 
any Contingent Truth is manifeſt to us by the 
Immediate Revelation of GOD, there is in it 
two things to be conſidered, to wit, the thing 
revealed which is Contingent ; And the Reve- 
lation it ſelf, which upon the Suppoſition that 
it is a Divine Revelation, is no Contingent Truth, 
but a moſt Neteſſary Truth. And this all Man- 
kind will fay, That this Propoſition, Every di- 
Line Revelation is neceſſarily true, is as clear and 
evident as that Propoſition, That every Whole 15 
greater than its Part, . E 
But thou wilt ſay, How knoweſt thou that a 
Divine Revelation is a Divine Revelation? I 
anſwer, How knoweſt thou that a Whole is a 
Whole, and a Part is a Part? Thou wilt ſay; 
By the natural Idea excited in me of a Whole 
and of a Part. I anſwer again, Even ſo, a Di- 
vine Revelation is known to be ſuch by a Super- 
natural Idea of Divine Revelation ſtirred up in 
us, and that by a Divine Motion or Sapernatu- 
ral Operation. But it is no wonder that Men, 
who have no Experience of Supernatural Ideas, 
or at leaſt do not heed them, do deny them; 
which is as if a Man naturally blind, denied 
Light or Colours; or a deaf Man, Sounds, be- 
cauſe they experience them not. Therefore we 
cannot diſſemble that we feel a fervent Zeal, 
even Divinely kindled in us againſt ſuch an ab- 
„ ſurd | 
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ſurd Opinion, as affirms, That God cannot aſcor- 
lain us of his Will in any contingent Truth, but by 
propoſing it to the outward Senſes. This Opini- 


on does in a manner turn Men into Brutes, as if 


Man were not to believe his GOD, unleſs he 


propoſe what is to be believed to the outward 
Senſes, which the Beaſts have common with 
us; yea, it derogates from GOD's Power, and 
imputes Weakneſs to him, as if he could not 

do that which not only both good and evil An- 
gels can do, but which the meaneſt Creatures 
can do, and the moſt unſenſible: As for in- 
ſtance, the Heat of the Fire, the Coldneſs of 
the Air, and Water worketh upon us ; yea, if a 
Pin prick us, we feel it, and that by the- out- 
ward Senſe ; becauſe the Objects are outward _ 
and carnal. But fince GOD is a moſt Pure and 
Glorious Spirit, when he operateth in the In- 
nermoſt Parts of our Minds by his Will; Shall 
not He and his Will be clearly felt according to 
his Nature? That is, by a piritual and ſuper- 
natural Senſe ; For as the Nature of GOD is, fo 
is the Nature of his Will, to wit, purely Spiri- 
tual; And therefore requireth a Spiritual Senſe 
to diſcern it ; which Spiritual Senſe, when it is 
raiſed up in us by a Divine Operation, doth as 
clearly and certainly know the Voice or Reve- 
lation of the Will of GOD, concerning any 
thing which GOD is pleaſed*to reveal, however 
Contingent, as the outward Senſe knows, and 
perceives the Outward Object: And it is no leſs 
abſurd to require of GOD, who is a moſt pure 

| 3 | _ Spirit, | 


5 (11 ) 


Spirit, to manifeſt his Will to Men by the out- 


ward Senfes, elſe not to be credited ; As to re- 


quire us to ſee Sounds, and hear Light and Co- 


| lours. For as the Objects of the outward Senſes 
are not to be confounded, but every Object is 
to have its proper Senſe: So muſt we judge of 
inward and ſpiritual Objects, which have their 


proper Senſe, whereby they are to be perceived. 


And tell me how God doth manifeſt his Wil 
concerning matters of Fact, when he ſends his 

Angels to Men, ſince Angels (as is commonly 
received) have not outward Senſes, or at leaſt 
not ſo groſs ones as ours are? Yea, when Men 
die, and appear before the Tribunal of GOD, 
whether unto. .eternal Life or Death, how can 


they know this, having laid down their Bodies, 


and therewith their outward Senſes ? And ne- 
vertheleſs this Truth of GOD is 2 Truth of Fad, 
as is the hiſtorical Truth of Chriſt's Birth in the 
. Fleſh. And, which is yet more near, how do 
good and holy Men, even in this Life, moſt cer- 

tainly know that they are in Favour and Grace 
with GOD ? No outward Revelation doth make 
. this known unto them, but the Spirit (as faith 
the Apoſtle) beareth witneſs with our Spirits, 
that we are the Children of GOD. For the meer 


Teſtimony of a humane Conſcience, without 


the inward Teſtimony of the holy Spirit, can- 
not beget in us a firm and immoveable Teſti- 
mony of our Son{hip, becauſe the Heart of Man 
is deceitful ; and if the Teſtimony thereof were 
true, at moſt it is but a humane Teſtimony, 
eee Hoa 
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which begetteth in us only an humane Faith : 
But that Faith by which holy Men believe they 
are the Sons of GOD, is a Divine Faith, which 
leans upon a Divine Teſtimony of the holy Spi-. 
rit, witneſſing in them that they are the Sons 
of GOD. Moreover, when a good Man feels 
in himſelf that undeclarable Joy of the holy 
Spirit, concerning which the holy Scripture 
ſpeaks, and which is the common Privilege of 
the Saints, how or whence feels he this Joy ? 
Truly this Argument concludes no leſs againſt 
this heavenly ſpiritual Foy, which is begotten in 
the Souls of the Saints by the holy Spirit, than 
it does againſt the immediate Revelation of 
GOD ; for there is no natural Idea in Men of 
| this ſpiritual Joy; elſe meer natural Men, yea, 
ſuch as are prophane and ungodly, would feel 
it as much as the Godly: But becauſe it is 2 Su. 
pernatural thing, therefore it can have uo true 
Idea, but what is Supernatural. Moreover, 
whence is it that prophane Men feel ſometimes 
in themſelves the Wrath of GOD as Fire, when 
all things, as to the outward, go as proſperouſſy 
with them as with the Godly, and oftentimes 
more proſperouſly? For there is zo natural Idea 
in Men of this inward Wrath of GOD: There 
is alſo an inward Grief oftentimes raiſed up iin 
wicked Men from the ſenſe of this Wrath ot 
GOD, which very much vexeth and torment- 
eth their Minds; and nevertheleſs this Griet 
| hath zo natural Idea in us: For oftentimes 
wicked Men feel not this Sorrow, for 60D 
. 3 ome- 
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ſometimes is, as it were, filent, while the Wic- 
ked fin, as in Pſalm 50. 1 

All which things do moſt clearly demonſtrate 
that there are in Men Supernatural Ideas of Su- 
pernatural Beings; which Ideas are nevertheleſs 
not perceived by us, unleſs they be ſtirred up b 

ſome Supernatural Operation of GOD, whic 
raiſeth up in us Supernatural and Spiritual Senſes, 
which by their Nature are as diſtinguiſhable 
from the natural Senſes, Whether inward or 
outward, as the natural Senſes are diftinguiſh- 
ed one from another by their ſpecifick Diffe- 
rence. Of which Spiritual Senſes the Scripture 
Tpeaks frequently, as Heb. 5. 14. Where is ſpo- 
ken of the Spiritual Senſes in general, by which 
the Spiritual Man hath the diſcerning of Good 
and Evil; which Good is of a Spiritual Nature, 
and conduceth to feed in us a Spiritual and Di- 
vine Life; And the Evil is of that kind, by 
which the Spiritual Life is in us hurt: To wit, 
Sins, whether carnal or ſpiritual : All which 
cannot be diſcerned but by ſuch who have Spi- 
ritual Senſes ſtirred up in them, as faith the A- 
poſtle. In other places the Scripture alſo ſpeak- 
eth'of theſe Spiritual Senſes, in particular, as 
of the ſpiritual Seeing: Pſal. 34. 9. Of the ſpi- 
ritual Hearing, P/al. 85. 9. Of ſpiritual Taſt- 
ing, P/al. 34. 8. Of ſpiritual Smelling, Cant. 
1. 3. Of ſpiritual Touching, Acts. 17. 8. And 
in many other places of Scripture we read of 
thoſe ſpiritual Senſes in particular. Yea, it is 
the Promiſe of the Goſpel, that the Glory of 
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60D all be ſeen of holy Men, ſuch as are clean 
of Heart, even in this Life: /a. 33. 17 Mat. 
5. 8. Which were fulfilled in the primitive Chri- 
ſtians; ſee John 1. 14. 1 John 1. 1, 2, 3, 4. 
2 Cor. 3. 18. and Chap. 4.6. But what is this 
Viſion of GOD and Divine Glory which the 
Souls of the Saints enjoy in this Life, which is 
only as the Earneſt or Firſt- fruits of that more 
abundant glorious Viſion in the Liſe to come, 
concerning which the Scripture ſo much decla- 
reth, which is the higheſt Happineſs of the Im- 
E,, mot fro fn 
For this Argument-ſeemeth to do no leſs In- 
jury to the Saints, than to rob them of this moſt 
glorious Treaſure, both in this Life and that to 
come; For there is in us zo Nataral Idea of this 
Divine Glory, as there is not of GOD himſelf, 
which is any ways proportionable unto fo great 
Happineſs, which;the Scripture ſo much decla- 
reth of, by which the Godly are rewarded, 
partly in this Life, and plenarily in that which 
is to come. We confeſs indeed, there is in alt 
Men, as well the Godly as Ungodly, ſome fort 
of Les of GOD, as of 4 moſt perfect Being; and 
that therefore gf Nee . here * 2 
moſt perfect Being, doth as clearly appear to hu- 
belly Baaterttaning as that the 75 is greater 
than the part; And therefore this Propoſition, 
That a moſt perfect Being exiſteth, ought to be 
numbred among the Principles that of them- 
ſelves are manifeſt ; But this Idea of GOD is as 
manifeſt to Ungodly as to Godly Men, Pe as 
T dclear- 
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; clearly perceived by the. Devil, as by the moſt 


holy Angels, for all the Devils know that GOD 


is; But yet how blind is the Devil, and all wic- 
ked Men, as to the Viſion of GOD, which is 
the chief Reward of the Saints. 
Albere is then either 20 ſuch Viſion of GOD; 
neither in this Life, nor in that to come, or there 
is a Siepernatural Idea of GOD in us, by which 
we are made capable of this Viſion : Which Su- 
pernatural Idea of GOD, differeth much from 
that Natural Idea of GOD, which Carteſius and 
his Followers ſo much talk of, (albeit others, 
long before Carteſius, did obſerve this Natural 
Idea of GOD, and ſpoke of it) But the Happi- 
neſs of the Saints conſiſts not in contemplatin 
this Natural Idea of GOD ; Elſe the Wick 
would be as happy as the Godly, yea, the ver 
Devil, as the moſt holy Angel; Since as is (aid, 
both the Devil, and moſt wicked Men, do as 
clearly perceive his Natural Idea of GOD, as 
the moſt holy Men or Angels. 
If the Scriptures then be true, there isin Men 
a Supernatural Idea of GOD, which altogether 
differs from this natural Idea, I fay, in all Men; 
Becauſe all Men are capable of Salvation ; and 
conſequently, of injoyning this Divine Viſion : 
Now this Capacity conſiſteth herein, that they 
have ſuch a Supernatural Idea in themſelves : For 
if there were no ſuch Idea in them, it were im- 
poſſible they ſhould ſo know God: For what- 
ſoever is clearly and Diſtinitly known, is known by 
{ts proper Idea, neither can it otherways be clear- 


ly 
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ly and diſtinctly known ; For the Idedt of al! 
things are Divinely planted in our Souls; for 
they are not begotten in us by outward Objects, 
or outward Cauſes, (as the better Philoſophy - 
teacheth) but only are by theſe outward things 
excited or ſtirred up: And this is true, not only 
in Supernatural Ideas of GOD, and things Di- 
vine, and in Natural Ideas of the natural Prin- 
ciples of humane Underſtanding, and Conclu- 
ſions thence deduced by the ſtrength of humane 
Reaſon; but even in the Ideas of outward Ob- 
jects, which are perceived by the outward 
Senſes; As that noble Chriſtian Philoſopher Bo- 
etius hath well obſerved, to which alſo the Car- 
eſian Philoſophy agreeth : For when J ſee any 
outward Object, whether it be a Man; or Horſe, 
or Bird, the outward Object does not treat in. 
my eye, nor yet in my mind, the Idea of thoſe 
things: For the outward Object does nothirig 
but imprint in our ſenſible Organs a Corporal 
motion: Now there is nothing in a Corporal 
motion that can form in us the Ideas of thoſe 
things; For all Ideas are of a ſpiritual Nature: 
Now nothing that is Corporal can produce that 
which is Spiritual, becauſe the leſs excellent 
cannot produce the more excellent ; Elſe the 
Effect would exceed its Cauſe, which is againſt 
all ſound Reaſon, that it ſhould bring forth what 
were of a higher and more excellent kind. 
Therefore all Ideas, whether of Natural or Spi- 
ritual things, are Divinely implanted in our 
Minds; Which nevertheleſs do not always ap- 
. Pear, 
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pear, but ſometimes appear, and ſometimes 
are as it were hid in us; and lometimes are ſtir- 


red upin us by Cauſes out ward or inward, and 
again do as it were ſleep and ſhun our Obſerva- 
tion, and ſeem not to be other ways diſtinguiſn- 


ed by our Minds, but as Thoughts and Percep- 
tions of the Mind from the Mind it fel! That 
18, as the Mode from the Subject, or as a Bodily 
Motion from the Body whereof it is the Motion; 
For as is the Relation of a Bodily Motion to a Bo- 
dy, fo is the Relation of a Thought or Perception 
of the Mind to the Mind. In this nevertheleſs 
they differ, that the Mind can move it ſelf, and 
operate 1n it ſelf, which a, Body cannot do: But 
as a Body can be moved by another; So alſo 
can the Mind, after its manner, be moved by 
another; and that both by outward and in- 
ward Cauſes: But chiefly by GOD himſelf; 


in whoſe hand all Souls and Creatures are. But 


of theſe things there is enough faid at preſent; 
and I hope, I have not thus far impertinently 
JJ.’ 7 Ho . HT, 
Jo return again to the matter in queſtion : 
It is already proved, That there is in a Man a SH 
pernatiral Idea of GOD, from whence it ealily, 
may be concluded,. There are other Supernatural 
Ideas in Man alſo: To wit, Concerning Divine 
and Supernatural things; Vea, as the Saitits 


experience dorh prove it, neither doth ſound 


Reaſon any ways contradict it. 


As there are then Natural Ideas concerrüng 


the things of rhe "menial World; As for in- 


Ratice; 
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ſtirred up in us by outward and Natural Bo- 
dies; So thoſe Divine and Supernatural Ideas are 
ſtirred up in us by a certain Principle, which is 
a Body in Naturals in relation to the Spiritual 
World; And therefore may be called a Divine 
Body : Not as if it were a part of GOD, who 
is a moſt pure Spirit, Bat the Organ or Inſtru- 
ment of GOD, by which he worketh in us, and 
ſtirreth up in us theſe Ideas of Divine things. 
This is that Fleſh and Blood of Chriſt, by which 
the Saints are nouriſhed, which is a Myſtery to 
all-unregenerated and meer natural Men, never 
to be reached by them, while they remain in 
that State. ER be | | 
Nou if there be ſuch Supernatural Ideas, 

there are alſo Sexſes, or perceptive Faculties, by 
which thofe Ideas are perceived, for thoſe are 
two Relatives that ſuppoſe and infer one ano- 
ther : But in wicked Men thoſe Senſes or Fa- 
culties do as it were ſleep (as the viſive Facul- 
ty of a blind Man) But in the Godly they are 
ſtirred up. Now by theſe Divine and Spiritu- 
af Senſes, which are diſtinct and Ant 
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ble from all the natural Faculties of the Soul, 


whether of Imagination or natural Reaſon, 
ſpiritual minded Men do behold the Glory 
and Beauty of GOD, in reſpe& whereof, and 
for which all the Glory of this World is deſpi- 
cable to them; Yea, even as Droſs and Dung, 
and they alſo hear GOD Inwardly ſpeaking. in 
their Souls words truly Divine and Heavenly, 
full of Virtue and Divine Life; And they fa- 
vour and taſte of Divine things, and do as it 
were handle them with the hands of their 
Souls; And thoſe Heavenly Enjoyments do as 
really differ in their Nature from all falſe Simi- 
- tudes and fictitious Appearances of them, 
which either the Mind of Man by its own 
- ſtrength can imitate, or any evil Spirit to de- 
ceive Map, can counterfeit ; as a true Man dif- 
fers from the dead Image of a Man, or true 


Bread, Honey, Wine or Milk, doth from the 


meer Picture of thoſe things. And albeit ei- 


ther the Imagination of Man, or Subtilty. of 


the Devil, may counterfeit. falſe Likeneſſes of 
theſe Enjoyments, by which Men may be decci- 
ved; and no doubt many are deccived ; That 
doth not hinder but that thoſe Divine Injoy- 
ments are clearly perceived in ſuch in whom the 
Dipine and Spiritual Senſes are truly opened, 


and the true Supernatural Ideas of thoſe things 


truly raiſed up: And if there be at any time a 
miſtake, the Divine Illumination is not the caulc 
at that miſtake, . but ſome evil Diſpoſition of 
the Mind, as happencth in thoſe things relating 
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. to natural Reaſon; For there are many falſe | 
appearances of Reaſon, which differ as much 
from true Reaſon, as thoſe falſe and pretended 
Reyelations and Diabolical Inſpirations from 

fach as are' truly Divine. Now how many 

Men, who would be eſteemed Philoſophers, are 
miſerably deceived by: thoſe falſe Likeneſſes of 
Reaſon ? Judging their | falſe Reaſons to be 

the true Similifiidesof/things'and folid Ratio- 
cinations ; which nevertheleſs moveth no Man 

of found Reaſon to reje& ſound and ſolid Rea- 

Ton, as doubtful and uncertain : For even ſound 
natural Reaſon is an excellent Gift of GOD, 

and very uſeful 'to Mankind; when uſed in its 

proper place: But let none think to compre- 

Pert by their natural Reaſon, things that are 

Of a divine and ſupernatural kind: And as we 

NN Uſe to do when any one is deceived by falſe ap- 

pPearances of Reaſon, we endeayour to reduce 


"them to contemplate the firſt Natural Ideas of 


vatural things, and to meditate therein, which 
15'aTeft or Touchſtone, by which all the ap- 
pearances and likeneſſes of Reaſon are to be ex- 
amined; if they contradic them, to be reject- 
ed; So alſo when' any one is deceived by his 
den Imagination, or the cunning of Satan, 
thinking any evil Inſpiration of the Nevil to be 
à true Divine Revelation; He that is ſo decei- 15 
ved, is to be reduced to the natural Ideas of | 
things (if ſo be that pretended Revelation 
doth contradict them; For no true Divine Re- 
5 Velation can contradict the true natural Idea) 
eiiien im een 9 
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or to the Supernatural Ideas of Divine things, 
which are moſt ſimple, clear and obvious to the 

Minds of Men, if they will turn their Minds 
to the Divine Seed in them; or at leaſt thoſe 
Ideas are readily andeafily ſtirred up: For as 
in Natural Idas, ſo in Supernatural, ſome are 
more eaſily raiſed than others; For there is a 
certain Order bath ef Natural and Supernatural 
Ideas, whereby they are gradually excited; 
Nor is there any mortal Man in 1 5 Mind 
at ſome time or other there is not ſtirred up 

{ome Idea, that's truly Saper natural and Divine 
And who hath not felt in himſelf both the 
Wrath and judgment of | GOD for his Sins; 
And alſo ſome tender and gentle taſte af GOD's 

Love and Goodneſs, by which wicked Men 

are invited ro Repentance. Now that which 
is thought to be a Divine Revelation, is felt to 
contradict any Divine and Supernatural Idea, 
which is clearly perceived in the Soul, it is a 


manifeſt token that it is not a Divine Revelati- 


on, but either a falſe Imagination, or the wic- 
ked Suggeſtion of ſome evil Spirit. 
But to proceed, if We will hear the Scripture, 
(as all Chriftians ought) it teſtifies to us, That 
60D hath declared his Mind and Will, even 
concerning contingent Truths to come, in the 
Prophets; As that of the firſt to the Hebrews 
doth evidently declare, G O D who at ſundry 
times, and in diverſe. manners ſpoke. to our Fa- 
thers in the Prophets; Nea let us hear the Pro- 
phets themſelves ; Haſea, Chap. x. faith plain- 


ly, 
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ly, The word of the LORD was made in him, 
as it is Wthe Hebrew. Habbakkuk alſo ſays, As 
he was ſtanding on his watch to ſee what Jehovah 
would ſpeak in him: And it is ſo manifeſt, that 
the moſt Heavenly Revelations are by Inward 
Iuſtrations and Inſpirations in the very Minds 
of the Prophets, That it is ſtrange how any 
that believes the Scripture ſhould doubt of it. 
And if it happened at any time ſuch Revelati- 
ons were made in the natural Imaginations of 
the Prophets, or any of their Inward Natural 
Senfes ; Then it may be confeſſed, they could 
not be infallibly certain they came from GOD, 
unleſs they alſo felt GOD in the Divine and Su- 
pernatural Senſes; by ' which they did moſt 
nearly approach to him, from theſe Superiour 
and moſt Inward Senſes working upon the low- 
er and leſs noble Faculties of the Mind. But 
which ever way the Prophets were certain that 
they were Inſpired of GOD, even when they 
foretold Contingent Truths to come, it is with- 
out doubt they were moſt certainly perſwaded 
that they were Divinely Inſpired, and that fre- 
quently without any Outward Miracle; For John 
the Baptiſt did no Miracle, and many prophe- 
fied where there appeared no Miracle, as in 
the Scripture may be often obſerved. And we 
alſo by the Inſpiration of the ſame Divine Spirit, 
by which the Prophets propheſied, do beheve 
their Words and Writings to be Drvine, con- 


cerning Contingent Truths, as well paſt as to 


come; elſe that Faith by which we dane 
wk, | 5 8 8 the 
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the Scripture would not be Divine, hut meerly 
Humane. And thence we need no outward 
Miracles to move us to Believe the Scriptures, 
And therefore much leſs were they neceſſary to 
the Prophets who writ them; For we ſee in 
many places of the Prophets, where they de- 
clare Propheſies as revealed to them of GOD, 
there is not a word mentioned of any outward 
Miracle, as that by which alone they were cer- 
tain of it. Moreover the Falſeneſs of this Ar- 
gument doth appear, in that the Scripture dotli 
declare many Contingent Truths to have been 13 
revealed to the Prophets in Dreams. Now as '4 
natural and wicked Men do not ſee what they : 
dream, by a real perception of the Outward 
Senſes, but by Inward Ideas which are preſent- 
ed to the Mind, and perceived by it: / it is al- 
ſo in Divine Revelations of this nature: Of 
which we have a clear Example in Joſeph the 
Husband of the Bleſſed Virgin, who when he 
_ obſerved his Wife with Child, was told ina 
Dream, That She had conceived by the Holy 
Ghoſt. Now I would know, to which of Jo- 
ſeph”s outward Senſes was this revealed? Or 
what Miracle had he to induce him to believe? | | 
Which could neither be proved (fo as to make M1 
an infallible Application to Mary) by the Teſti- _ 20 
mony of the Scripture: And which being a- 
gainſt the Order of Nature, did choak his Rea- | 
ſon: The Scripture mentions no Miracle in = 
this matter, and yet no doubt Joſeph had high- - 


ly ſinned, had he not believed this Revelation, "4 


and | 4 "Mi 


3 1 „„ FR 
and notwithſtanding rejected his Wife, as an A- 
dultereſs: But if thou be 4 That according to 
thy Hypotheſes, there muſt have been a miracle; 
That is only to beg the Queſtion: And how 
| falſe this Hhporheſis is, the Mock ſhews clear- 
ly, 1 Corinth. 2. 14; The Natural or Animal 
Man knoweth not, receiveth not the things of © 
GOD: Now Divine Revelations are of this 
nature; nd if either chiefly or only thoſe things 
were to be judged by the Ontward Senſes, it 
would contradi& the Apoſtle: For natural. 
Men, yea the moſt Wicked, have the uſe of 
the outward Senſes as true and exact as the 
moſt Godly: And whereas the Apoſtle adds, 
For they. are Spiritually Diſcerned, It puts the 
matter out of all Queſtion: For thence it abun- 
dantly appears, that this diſcerning is not by 
the Outward wy (hd according to the following 
Verſe, for the poſtle faith, The Spiritual Mar 
judgeth all things: This then muſt be done by 
ſome Senſes or Properties Peculiar to the Spiri- 
tual Man, and in which lie excels the natural 
Man, which is not in the outward Senſes (as 
all do know.) Therefore the perception of ſpiri- 
tual things cannot be by the outward Senſes, ei- 
ther as the chief or only means, as is falſly con- 
. 8 
Nou as to theſe words of the Apoſtle, Rom. 
10. That Faith comes by Hearing; Zuinglius ob- 
ſerved well, That the Apoſtle intended not to 
affirm Faith to come by the hearing of the Out- 
ward Word; Neither doth the following words 
proves 
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And bow ſhall they hear, without 4 Preacher? And 


bor ſhall they Preach, anteſs they be ſent For this 
| Apoſtle uſes theſe words, not as his Arguments, 


but as. Objections which might be formed, as 
the ſame Apoſtle uſes in other places : , To 
which Objections he anſwers in the ſame Chap. 
ter, as appears Verſe 18. But I ſay, have they: 
pot all heard? Jes truly, their Voice went, into all 
the Earth: That is, of the Father and Soi, or 
the Father in the Word ; which Word is not 


only near de, but (according to tlie ſame Apo; 


He in the ſame Chapter) in our, Nous ht and 
in our Hearts, But further, thou canſt conclude 


porting from this, But that Faith, i begotten. by 
utward Hearing only, und uo otherwiſe : Fot 


this is the ftrength of thy Argument, Thar 


fince Faith cannot be without Outward Hearing; 
Therefore nothing can be certainly believed, 
but where ſomewhat is propoſed to the Dat- 


ward Hearing, For if thou acknowledge, Faith 


can be beg tten any otherwiſe than by Hearing, 
thou loſeſt the ſtrengtli of thy Argunieat : 
And if that Argument hold, That Faith comes 
only by Outward Hearing, thou. deſtroyeſt the 
whole Zhporheſis. For having before affirmed, 


That outward Miracles are ſufficient to render one 


certain of the Truth of any Revelation; thoſe 
Miracles, whether it be the Healing of the 


Sick, or the Raiſing of the Dead, would avail 


tiothing; becauſe thoſe (as for the moſt part 


prove it, How ſhall they Believe, unleſs they hear? 


all Miracles) ate Wien to the Sight; bot be 
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Diſcour 


demnedſt as moſt moſt abſurd; But why? 
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the Hearing ; and if it: be not by Outward 


Fearing only, thou canſt conclude nothing 


from this place. But I the more wander at 


* 


e we had together before we entred 

1. | I; + FISH? CF fe <7 o S; 
upon this Debate; For when we were ſpeaking 
of he Opinions of a certain Perſon, who denied 
the Certainty, of every thing, but what was 
diſcerned by the outward. Senſes, thou con- 


thy uſing of this Argument, conſidering the 


J cannot conceive, ſince there is no great. dif- 
ference betwixt thoſe two Opinions: The one 


ſaith, There can be no Certain) concerning am 
Trauth, whether they be Neceſſaxy or Contingent, 


but by the Perception of the Senſes 3 The other 
7 Wir J 4 1 | i Se g 
affirms the fame of . Traths, though 


not of Neceſſary Traths..”' But among the Nuys 


ber of Contingent Truths thou Eſteemeſt, wat 


belongs to - Chriſtian Religion? For thou 


reckon'lt the Neceſſary. Truths only to belong 


to Natural Religion. This then is all. the 
difference, ;that,that other Perſon ſays, There 
is no Certainty of any Religion, neither Nit u- 


ral nor Chriſtian, but by the perception of the 


Qutward Senſes ; But thou ſay'ſt, Though 
thou eſteęm'ſt the Certainty of Natural Re- 
ligion to be without them, yet not of the 


Chriſtian Religion. But again, ſince thou 
eſteem'ſt that not Natural Religion, but the 
Chriſtian Religion is neceſſary to Savation: 


Thou muſt. e conclude, That thoſe 


Truths, which are neceſſary to Salvation, are only 


"known 
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knomn and believed by the benefit of the Outmard 


Senſes ;, In which Concluſion, which is the 


Sum of all, thou yields the Matter to that 


other Perſon. But laſtly, If all the Certainty 


of our Faith, Hope, and Salvation, did depend 
upon the Infallibility of Outward Senſes, we 
ſhould be moſt miſerable; ſince theſe Senſes 
nn be eaſily deceived, and by many outward 
_ Caſualties, and Natural Infirmities, whereunto 
the Godly are no leſs ſubje& than the Wick= 
ed, are often vitiated ; and there are (as the 
| Scripture affigms) Falſe Miracles, which, as to 


the outward, cannot be diſtinguiſhed from the 
True; of which we cannot Infallibly Judge by 


the out ward Sealed which only diſcern what 
18 outward. N 


There is a N eceſlity then: to have. recourſe 
to ſome other Means. 

From all which it does appear, how Fal- 
lacious and Weak this Argument is: But 
Thanks be unto GOD, who would not that 


2 Faith ſhould be built upon ſo Uncertain 


Doubtful a Foundation. And whoever 5 
hach known True Faith, or hath felt'the Di- 


vine Teſtimony of G OD Spirit in his Soul, 


will judge otherwiſe ; neither will be moved 


by ſuch Reaſonings. I pray G OD. therefore 
to remove theſe Clouds, which darken thy 


Underſtanding, that thou may'ſt perceive the 


Glorious Goſpel of Chrift, This is that Saving 


Word of Graces which 1 commend thee Ang 
An | 
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And kit GOD may give thes A 1 in- 
clinable to Believe and Obey the Truth, is 


the defire of 
Thy Faithful Friend, 
R. Barclay; 


| called W 1676. 
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7 Bu Letter '4 Tear i 9d, at ths thre of m) 
Friend R. B. I delivered into the 3 
the afore-named. Ambaſſador, deſuring his os 


ſmer in M. ritingy which lie then promiſed ; 
nor having a jt done, Is pas ſeen mer 10 yy 
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Pallas. 


Wee the wt - 
. of e W 


* * © — — — 
* 


